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In 1838 the Mekhitarists of Venice published a collection of works 
attributed to Elise, the noted author of the classic History of Vardan and 
the Armenian War. The volume was reprinted in 1859 with changes and 
additions'. The History of Vardan was already well known; some of the 
other texts had been printed for the first time in Jerusalem two years 
previously?. Most of the texts have since been translated, and some have 
received fairly detailed attention?. The piece entitled “Commentary on 
Joshua and Judges, Meknut iwn Yesuay ew Dataworac’,’ however, has so 
far been neglected, though it deserves some attention as being the only 
known Armenian commentary on those biblical books‘. 

The collection printed in Venice does not exhaust the list of works 
attributed in the manuscripts to Elise, notably a “Commentary on 
Genesis,” “Questions on Genesis,” and some homilies also attributed to 
Mambre$. Indeed, many homilies circulated under the name of various 
authors, and numerous manuscripts ascribe the Commentary on Joshua 
and Judges to Ephrem’. Nor does the collection of items printed in Venice 
represent a corpus of works recognised as such in the manuscripts, for 


! For a comparative list of contents see the Appendix below. 

? The Jerusalem 1836 edition contains: On the Lord's Prayer, Homilies on the Cruci- 
fixion, Burial and Resurrection, and Advice to Solitaries. 

3 See in particular Zekiyan (1997) for a review of scholarship up to that point. 

* See Petrosyan and Ter-Step'anyan (2002) for a valuable catalogue of biblical com- 
mentaries in Armenian, both original and translated. 

5 For these two see the Bibliography s.v. Elišë (1924), (1992), (2004). 

The first Homily on the Resurrection of Lazarus in the 1894 edition of the homilies 
attributed to Mambré often appears under the name of Elise; see Akinean (1960), 421- 
428. Cf. Thomson (2005-2007). 

7 See note 11 below. 
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the different pieces were gathered from a variety of manuscripts. Even 
the “Homily on the Passion of Christ," in which seven sections form a 
coherent sequence, does not exist as an entity in its own right in the 
manuscript tradition’. The editor of the 1838 edition states in his Preface? 
that he used a manuscript in bolorgir of the 13 century for his exem- 
plar. This was probably Venice 1219, written in bolorgir and dated to 
129710. In their list of Armenian biblical commentaries Petrosyan and 
Ter Step'anyan note nine manuscripts with the text of the Commentary 
on Joshua and Judges in Venice, Jerusalem and the Matenadaran!!. There 
is also a late copy in Vienna". There seem to be no copies in the collec- 
tions of Nor Julfa, Bzommar, Paris, Antelias, or Galata. 

The title “Commentary” for the text on Joshua and Judges is somewhat 
misleading, in that the work consists of sixteen items of differing length. 
These are reflections on certain episodes in Joshua and Judges, and by 
no means form a comprehensive commentary on the complete text of 
those books. In approach they resemble homilies, with certain parallels 
to the “Homily on the Passion of Christ" in both the appeal to the reader 
and the interest in allegory and number symbolism. 

The author of this “Commentary” is not primarily interested in the 
historical circumstances of the events described and the heroic actions of 
famous heroes such as Joshua or Samson, which are described in para- 
phrases of the biblical narratives?. His prime concern is rather with the 


š *Homily" is perhaps not the most appropriate description. The printed title is 
“Teaching according to the blessed John on the Passion of the Lord, Vardpetut’iwn 
ést Yovhannu sirelwoy i &arc'arans Tearn;" and the following sections are marked with 
separate titles only in the headers to the pages. Vardapetut iwn, as in the case of the Teach- 
ing of Saint Gregory in the History of Agat'angelos, could be translated “Catechesis.” But 
the reference to John seems inappropriate, for the Homily on the Passion is not particu- 
larly indebted to that Gospel [as Lyonnet (1950) 91, had already noted]. 

? There is no Preface to the 1859 edition explaining which manuscript[s] the editor 
used for his additional material. 

1? Old number 1135, f. 124-162; description in Ceméemean (1996), vol. VII, 126-130. 

1 Petrosyan and Ter-Step'anyan (2002), 20, namely: Venice 352, new number 1218, 
written at Halbat in the 12" century in a mixture of bologir and erkat'agir, and 1135 (new 
number 1219, written in 1297 AD), Jerusalem 347 (undated, where it follows a Commentary 
on Joshua and Judges under the name of Ephrem), 882 (undated, following a Commentary 
on Joshua under the name of Ephrem), 999 (undated, also following a Commentary on 
Joshua under the name of Ephrem), and Matenadaran 1097 (1280 AD), 1135 (1380 AD), 
1267 (15" century), and 6419 (1653 AD). Note also Matenadaran 1138, written in 1347 
at Sis, which contains an important collection of commentaries including "Elie, Com- 
mentary on Joshua." M 9785, written in 1841 at Karin [?], contains extracts “From 
Commentaries on Judges and Kingdoms," but no author is named. 

12 Vienna, no. 229, written in 1756 at Tigranakert, f. 170a-190a. 

13 The interest of other Armenian writers in these figures is discussed in Thomson, 
"An Early Armenian Commentary" (forthcoming). 
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meaning of the various episodes as allegories of Christian themes. In this 
he shares the outlook of numerous patristic authors writing in Greek and 
Syriac, as well as the Armenian tradition of explicating the Old Testa- 
ment in terms of the New by “types,” or symbols". 

As for the author's sources for the interpretations offered, Elise (to 
give him his attributed name) does not follow directly any of the known 
patristic commentaries; the parallels concern the interpretation of certain 
individual points, not the similarity of consecutive exposition. The Greek 
commentaries of Origen (which survive only in Latin), Theodoret of 
Cyrrhus and Procopius of Gaza offer similar exegesis at various points. 
Other commentaries by Hippolytus and Theodore of Mopsuestia have 
survived only in a fragmentary state, and no parallels with EtiSé’s selec- 
tion of passages have been found. Eusebius of Emesa's Commentary on 
the Pentateuch, which survives only in Armenian, has little for com- 
parison; but the Armenian version of Ephrem's Commentaries on the Old 
Testament have some similar material?. Commentaries, however, are not 
necessarily the main source for Elise, since many of his interpretations 
were commonplaces in Christian thought. Gideon's fleece, for example, 
was widely interpreted as a figure of the Incarnation. Therefore it does 
not follow that similarity with (say) Origen's exegesis at certain points 
implies direct knowledge of Origen's commentaries by the author, still 
less that Armenian versions of his works circulated in Armenia!6. Etise 
does not identify any of his sources, or even suggest that he 1s following 
another writer, save once. In $XI he refers to a "fable" concerning three 
myriad demons which circulated among “outsiders, artakink’,’ that is, 
non-christians or heretics, those “ouside the church." Since this tale refers 
to apocryphal traditions concerning the expulsion of Adam from Paradise, 
Elise perhaps was aware of Jewish origins or parallels. In any event, he did 
not accept the "fable" as legitimately Christian. So one must conclude 


^ EHišë uses a wide range of terms to indicate “type” or “allegory,” in addition to 
general phrases such as “One must understand the account [as follows]” in SIII. 

$VE tipk’ awrinaki, bararnut'iwn. 

SX:  tarac'oyc. 

SXIII: apac'oyc;, tesak. 

§XVI: xorhurd, aylabanut'iwn, awrinak, and the verbs tpaworel, kerparanel, ayla- 

banel. 

5 These commentaries are not authentic works of Ephrem Syrus, and were rendered 
into Armenian much later. They are being re-edited by E.G. Mathews; see the Introduc- 
tion to the English translation in Mathews (1998). 

16 See Papazian (2004) for Origen's influence on the early eighth-century “Commen- 
tary on the Evangelists” by Step'annos of Siwnik’. 


62 R.W. THOMSON 


that the author of the text translated below was widely read in Christian 
theology, and was able to draw on an extensive range of sources that he 
could refashion in his own way. 

It would be hazardous to rely on the quotations of Joshua and Judges 
in this commentary for information about the biblical text known to 
the author. Not only do we still lack a critical edition of the commentary 
itself, its author generally paraphrases the biblical narrative in similar 
fashion to the presentation of the Homily on the Passion of Christ. There 
are no lemmata quoting a passage directly, which is then explained. The 
notes to the translation indicate where Elise has a significantly different 
reading from the standard Armenian text of Zohrapean (which is based 
on the later Cilician tradition)", the Septuagint and the Syriac, but this 
text hardly provides the kind of evidence that, in the context of the 
Gospels, Lyonnet was seeking for knowledge of the Diatessaron in 
Armenia. 

This “Commentary” has closer parallels in format with the Homilies 
attributed to Elise than with the Commentary on Genesis (which has 
survived only in quotations from later authors), or the Commentary on the 
Four Evangelists by Step’annos of Siwnik’. As in the Homilies, the author 
addresses the reader (in the singular) or the audience (in the plural) in 
order to drive home his argument, and retells the biblical narrative in his 
own paraphrase. There are some similarities in the interpretations of 
numbers, and parallels between the "types" of the Old Testament which 
are fulfilled in the New. These similarities, however, are common to a 
wide range of Armenian texts, as is the vocabulary describing the nature 
of the Godhead and the creation of the world'®. They seem insufficient 
to prove the identity of authorship of all the works attributed to Elie, 
though they do indicate at the least that these texts belong to a similar 
milieu. 

The purpose of the following study of the Commentary on Joshua and 
Judges is to present a little known text attributed to a very well known 
author. Like most Armenian commentaries, there are few internal indica- 
tions either of authorship or of date. The piece (for the sixteen items seem 
to belong together) fits well into the genre of early Armenian homiletic 


17 See the Introduction to Cox (1984). 

18 Commonplaces include Gideon's fleece as a type of the Incarnation, the parallel 
between the twelve stones from the Jordan and the number of the Apostles, and earth, 
air, fire and water as the basic four elements of nature. Other similarities between the 
Commentary and other works attributed to Elise include the five windings of the snake, 
and phrases such as “the sea of sin.” See also Pane (2008). 
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exposition, even if it cannot be dated precisely?. The authorship of such 
texts, which circulated widely but often under different names, is difficult 
to pin down. Even the names of attributed authors are impossible to cor- 
relate with known persons, for "Elise," like "Mambre;" is known only 
from the works attributed to him; their biographies are the development, 
if not invention, of later generations. Be that as it may, this Commentary 
is significant as the only known Armenian composition on themes from 
the books of Joshua and Judges, and as such is eminently worthy of atten- 
tion in the context of the tradition of Armenian biblical exegesis. 


COMMENTARY ON JOSHUA AND JUDGES 


[167 p^ 


I 


Joshua [son] of Naw was summoned by the Lord as leader?! of Israel. 
He chose two of the young men of Israel and sent them to spy out the 
land and Jericho?. Although he surpassed and was greater than Moses, 
he did not depart from the institutions? of his teacher. Moses sent out 
twelve spies?*, but two were chosen for their virtue. The number of twelve 
was overturned; the significance of the two occupied its place until the 
entire rebellion was subdued. Joshua left the twelve out, and reckoned the 
two sufficient for the truth. Moses united the twelve peoples for the role 
of spying, so that each man might encourage his own tribe? to be valiant. 
He left most behind and took refuge in God alone, because he himself 
had passed through the test?ó of virtue. 


19 Mistrih (1986), in his analysis of themes in the various writings collected under 
the name of Elise, has no doubt about their common authorship. Zekiyan (1997) offers a 
more detailed investigation of the language and a careful examination of the theology. 
He concludes that there is no compelling reason to date these works (History of Vardan 
and Homilies) later than the fifth century. That opinion is not universally shared. Even 
the dating of the History of Vardan remains contested. 

? Page numbers in square brackets are those of the 1859 edition of the Armenian 
text. 

?! Leader: arajnord, not used in Joshua, but see Judges 1.1. 
22 Joshua 2.1. 

? Institutions: karg, or “order, arrangement." 

24 Deut. 1.23. 

Tribe: tohm. “People,” just above, renders azg. 
Test: handés, or “arena.” 
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II 
Concerning Joshua's crossing over the Jordan 


There on Mount Sinai [God] did not make the people worthy to ascend 
the mountain, but only Moses”; and he revealed the inaccessible dignity 
of his divinity. [168] Here on the bank of the Jordan he demonstrated the 
same honourable glory of the Tabernacle, as the people went away from 
it about two thousand cubits?*. There God with his finger engraved the 
writing of the tablets??; here the name of Joshua was confirmed in writ- 
ing. “A prophet shall arise for you, said Moses, from your brothers like 
me; heed him"??, A great one of the Hebrews?! came and informed us. 
“The people, he said, were baptised in the cloud and the sea and Moses" ??. 
And the name [of] God was not mentioned in that passage. With the same 
words I repeat. The feet of the priests were dipped? in the water of Jor- 
dan, but the rest of their body remained dry, because their births were of 
iron and not of water?^. The Tabernacle does not baptise itself, because 
the name of a person is not baptised without body or soul. In the same 
way the name of God was indicated by the name of the Tabernacle. The 
name is kept in the dry without baptism, until the same name puts on 
body and soul, and with the same body and soul will be baptised in the 
same river Jordan”. 


HI 
Concerning the double [meaning] of the stones 


The twelve stones that were brought up out of the river were a similar 
number to the twelve Apostles2%. And the twelve stones which went down 
into the river are [similar] to the twelve tribes which were unable to come 


27 Ex. ch.19. 

28 Josh. 3.4. 

2 Ex. 24.12. For “God's finger" see Ex. 31.18. 

30 Deut. 18.15. 

31 Le. St. Paul. 

32 I Cor. 10.122. 

3 Were dipped: mkrtec'an, or “baptised.” See Josh. 3.15, mxec'an in Z, éBagnoay in 
the LXX. 

34 Tron: circumcision [see 8IV], which is replaced by baptism. Cf. Lampe (1969), s.v. 
mepitoun, IIB 12. 

55 Mt. 3.13-17; Mk. 1.9-11; Lk. 3.21-22; cf. Jn. 1.29-34. The parallel between crossing 
the Jordan and baptism is brought out by Origen, /n Librum Jesu Nave, V 1, quoting 
I Cor. 10.2, and Theodoret, In Josuam, II. It is echoed in Armenian by Zak aria (1995), 
II 9. 

36 Josh. 4.1-9. 
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up out of the sea of sin?" When the people passed across the river Jordan, 
the water of the river was cut off, stopped and dried up; some [of it] 
turned back and some flowed down??. As for these stones which you took 
from the river and placed in the spot called GalgaP?, one must under- 
stand the account [as follows]. The waters which unnaturally turned back 
are the ascent of the gentiles to heaven; and the waters which flowed into 
the dead sea of Sodom are the return of the people back to sin. [169] 


IV 


Concerning the circumcision at the hill, and not in the heart^? 


Moses was not the legislator of circumcision*', therefore he was unable 
to prevent it. And what he could not prevent he did not wish to honour. 
Therefore he who foresaw was silent and lingered for forty-two years in 
the desert?, because he saw the weakness of the sign. It was merely a 
[means of] recognition, distinguishing them from the other nations, but 
not the fulfilment of the righteousness of the divine will. He allowed 
them to pass over the river Jordan in the midst of the populous world 
where the mark of that sign was necessary, preserving and separating 
their persons from the many nations. Joshua son of Naw was anxious to 
circumcise the sons of Israel for two necessary [reasons]: separating them 
from the nations, and indissolubly uniting them to the labours of the 
wars. 

But the question arises to explain in a few words this circumcision, for 
what reason he circumcised with stones and not with iron; because scrip- 
ture says: "Joshua made flint knives, and with them circumcised the sons 
of Israel" ?. He was preparing them for battles; and all the weapons of 
the warriors were formed from iron, which were to be soaked in much 
blood of the five nations of the offspring of Ham". Although the spears 


37 Sea of sin: as also Eli&e, On the Passion, 328; cf. Teaching, $553, 568, Yovhannés 
Mandakuni, Homily IV, p.45. 

38 Josh. 4.7. 

3 Josh. 4.20. 

40 Rom. 2.29. 

41 Abraham instituted circumcision, Gen. 17.10-14. For the attribution to Moses see 
Jn. 7.22. 

£ But in the Homily on the Passion, 257, Elise elaborates on the forty years in the 
desert, as Josh. 5.6, Ex. 16.35, Num. 14.33, etc. 

5 Josh. 5.3. Eli8é’s quotations from Joshua/Judges are usually paraphrases, not ver- 
batim in agreement with Z or LXX. Here danak is used for "knives" in place of sur, 
"sword," in Z and uáyaipa in LXX. 

^* Josh. 10.5-27, 13.3. 
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and lances, swords and arrows, and all the armour of the equipped men 
were varied in aspect according to each weapon, yet all the materials 
were iron. He kept them untainted from the blood of circumcision, for 
although the sign was temporary, yet it was divine. The instrument that 
was the cause of life was unable immediately to change and become for 
them a cause of death. But iron is a cause of life for men who work the 
earth, and because of their avarice they deprive and rob each other and 
transgress the rules? of their fathers. There is yet another aspect which 
is worse than the two mentioned. In the name of many gods they make 
iron idols; they dedicated to them spears and lances, [170] so it became 
horrible for the perpetrators who saw it. These Joshua did not reckon 
worthy to bring to the matter^6 of circumcision, but he so honoured the 
flint knives that he bequeathed them with him at T'amnasak ar^. 


v 
Concerning the heavenly commander, 
and concerning Joshua son of Naw 


“I am the commander’, he said, of the Lord's great army." He indi- 
cated and revealed that twelve myriads” of angels had arrived for the 
assistance of the twelve tribes, and showed himself to be superior to 
the multitude of the army. With another even more humble indication? 
God entreated Israel and said: “My people, what did I do for you, and 
what have I sinned against you??! For your sake did I not reveal [myself] 
to the magician Balaam??? Balak sent for and summoned him from Mes- 
opotamia to curse and execrate you’; and I revealed myself to him, the 
magician and transgressor, so that you might not transgress, and even to 
the most unworthy donkey, so that you might understand and come to 
your senses." So if God is revealed to such unworthy ones because of his 


^ Rules: sahmans, or “limits.” 

^6 Matter: niwt’, which could be understood either literally or figuratively. 

^! The knives were buried with Joshua there; see Josh. 21.42, 24.31 [Z and LXX, not 
the Hebrew]. Origen, /n Librum Jesu Nave, V 5, explains the second circumcision as a 
spiritual one through the stone, zézpa, which is Christ. So also Theodoret, In Josuam, 
IV, and Procopius, In Josue, 1009. 

48 Josh. 5.14. Commander: sparapet, for which see Garsoian, (1989), 560-1. But in 
Z zawravar, “general,” and dpyiotpatnyos in LXX. 

4 Myriads: biwr means 10,000, thus 120,000. 

50 Indication: matn, lit. “finger.” 

5 Num. 22. 28; cf. Micah 6.3, re Balak. 

? Magician: diwt', not used in the Bible concerning Balaam. 

5 Num. 23.7. 
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love for mankind, what could anyone say about the angel who appeared 
to Joshua, save that it was God himself, and he appeared like an angel. 


VI 
Concerning the noisy? destruction of Jericho 


“Jericho, as scripture says, was securely enclosed" and confined; “no 
one at all came out of it, and no one entered it”. It was the type and 
model? of the multifarious sins of original human nature?*, Jericho was 
securely enclosed by sevenfold ramparts>’. It did not take refuge in God 
but in the extent and height of its walls. The nature of man has also 
walled his outer and inner construction in seven parts: with two eyes and 
two ears and the two passages of the nose; and his mouth is the seventh 
for his secure thoughts®. [171] With these sevenfold ramparts mankind 
has rebelled. They have not submitted to God; locking up righteous- 
ness, they fortified themselves and took shelter being bound up in bonds. 
All their enemies dwelt with them, and they personally slew each other. 
While alive they died as corpses and dwelt in the tomb; and in the city 
their tombs were numbered, which were to be destroyed at the end with 
a clamour. 

Joshua son of Naw came to the priests and said to them: “Give a com- 
mand to all fighting men, every warrior to rise up and go around the city, 
and the Ark of the covenants® should follow them. The seven priests, 
taking seven trumpets of the Lord in their hands, should follow the Ark 
blowing them. Blow a tune for each of six days, and on the seventh day 
come seven times in the previous manner. And on the seventh day at the 
seventh tune blow the trumpets more forcefully than on the other days. 
And at the shouting of the whole army attack the city, and all the ram- 
parts will fall and collapse before you", 


54 Josh. 6.2 refers to “the Lord," implying he is the angel of ch. 5. 

5 Noisy: jaynakan, the adjective from jayn, “voice, noise, clamour,” referring to the 
sound, jayn, of the trumpets, Josh. 6.3ff. 

56 Josh. 6.1, as usual not an exact quotation. 

5 Type and model: tipk’ awrinaki, lit. “types of a model.” For these terms see the 
Introduction above, n. 14. 

5 Origen, In Librum Jesu Nave, VI 4 and VII 1, indicates that Jericho represents the 
world of the present age, not human nature. 

> But according to Josh. 6.20 Jericho had a single wall. 

60 For this interpretation cf. Anania, 245. 

9! Of the covenants: ktakaranac’, but uxtin in Z. 

9? This is based on Josh. 6.2-7, where God speaks to Joshua, then Joshua to the 
priests. 
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So I shall bestir my mind a little according to the three parts, distin- 
guishing the six of them and in the seventh to take the mark of victory. 
For six days, each one a tune. There are two with a double number: 
created and corruptible things. The first is called particular: the light of 
the sun. The second, the lower heaven, which is the firmament of the upper 
waters. The third, the appearance of dry land and growing plants. The 
fourth, the globes of the luminaries. The fifth, the births of waters and the 
sprouting™ of the dry land. The sixth, on which the beasts and mankind 
were created. These six, as we said above?, are moving forward® or 
stationary. Our evil-loving Enemy from the beginning subjected the six 
parts of this world to corruption; he caused us to be walled up, as it were, 
and tormented us with words. The seventh incorruptible [part] he wished 
to bind against us, from Adam to Moses in this way. But in the time of 
Moses his authority was loosed. And if Moses ruined his reign of death, 
when later [172] the great prophet David came to recognition, he said: 
“The arms of the enemy have completely faded; you ravaged their cities" *". 
Not that Joshua gave battle only against men, but in hidden mysteries he 
fought with Satan and demons$*. At the sound of the great trumpet there 
were loud wailings of the godless people; at the sound of the trumpet of 
lamentation the priests went around the city. For six days they wept for 
the six created [things], those? who had previously died in their own sins. 
On the seventh day, which is sinless and incorruptible, on that day they 
slew death and destroyed his cities. 

So if anyone were to say that man and beast of the city were slain by 
the sword of the soldiery”, for what purpose were the things of bronze and 
the iron purified and dedicated to the treasure of the house of the Lord?"! 
I said above, he called Jericho a likeness of Hell, and Joshua ravaged”? 


$3 The number two represents created things, opposed to the unity of God. For a 
parallel see Elise, Homily, 321, and Mahé (1982), 359ff. For the following comparison 
with the six days of creation cf. Procopius, /n Josue, 1013. 

64 Sprouting: bixum, as Gen. 1.11. 

As we said above: not in this item, but cf. Homily, 321. 

Moving forward: yarajaxatac’, used of the planets. 

87 Ps. 9,7, 

Mysteries: xorhurdk’. For Elise's use of such terms see the Introduction above, 
n. 14. For Joshua and the demons see $XI below. 

99 Those: or, which could refer either to “created things” or “the priests.” 

70 Josh. 6.21. Soldiery: zawrakan, as opposed to the zawravar, “captain,” of 5.14-15 
[sparapet in Elise, see n. 48 above]. 

7! Josh. 6.19, 24. 

7 Ravaged: awereac’, the standard term for Christ's harrowing of Hell, expounded 
in detail in Elise, On the Passion, 297-299; cf. also Sargisean (1910). For the parallel 
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Hell and slew” death from it and from mankind. He brought punishment 
on man, and because a beast is not consanguineous with mankind he did 
not make it worthwhile to save them. But the hammered materials of the 
utensils were different from our nature; these he ordered to be removed, 
not for bodily punishment nor for their avarice, but to the all-holy treasury 
of the divine oblations. 

Furthermore, there is another allegory” at this place. Just as bronze 
with all its parallel material objects is without sensation and unsuscepti- 
ble to pollution, if men had wished with willing purity they would have 
been able to keep themselves unpolluted. 


VII 
Concerning Rek’eb” of Jericho, who through her faith was saved 
from Joshua's sword 


I shall boldly speak about the statue of salt/é. In all eras the church 
exacts taxes" from the Gentiles: at the beginning from the death-dealing 
tree, the tree of life which is preserved for us at the end. From the fratri- 
cide Cain, Abel who praiseworthily [was] a willing preacher in the church. 
[173] In the debauched era, Noah with the righteous elect. From the 
accursed regions of Ham, Melchisedek?*. From the Midianites, T'amar; 
from the Moabites, Ruth?; from Sodom, the nameless woman. She was 
not subject, they say, to punishment. I too bear witness, and do you look 
to the conclusion of the matter. From the gleaming fire she was saved 
with the promiscuous daughters of Lotš0. She was not subject to punish- 
ment of iniquity, but was set up as a beautiful sign for three necessary 
reasons. “You are, he said, the salt of the earth; in you all the insipidity 
of this world is salted"?!, Salt is a part of earth?^, at the same time also 


between Jericho and Hell cf. Daniélou (1960), 276-286, “The Fall of Jericho and the End 
of the World." See further below, Armenian text 190. 

7 Slew: span is followed by i mijoy, implying removal. 

™ Allegory: bararnut'iwn, a calque on the Greek r0ozoifa. For various uses see the 
NBHL sw. For other terms for “allegory” see above, n. 14. 

755 Rahab in Z, and Raxab below. 

76 Gen. 19.26. 

7! Bxacts taxes: mak së. 

7$ Melchisedek, king of Salem in Canaan [who was son of Ham], Gen. 14.18, Heb. 7.1. 
But according to Heb. 7.3 Melchisedek had no father or mother. 

7 T'amar, Ruth and Rahab appear in Christ's genealogy, Mt. 1.3-5. 

8° Gen. ch. 19. 

81 Mt. 5.13; cf. Mk. 9.50, Lk. 14.34. 

82 Barth: hot, the “dust” of Gen. 2.7. 
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congealed water. Where there is water, there too is air mixed. Salt pos- 
sesses by nature also the warmth of fire?. And the four elements of this 
world, by the transgression of Adam fell under corruption and turned into 
the nature of earthš4. 

Now in the time of Lot's wife the four elements solidified and took on 
the nature of salt; they are all alive in the church. You heard the name of 
the church; learn also the tradition, the translation of the name. And if 
you will be better informed, make haste to teach it to others. The church 
here is called a summons? as if from non-existence to existence. Once 
more this world is made matter — from death to life, from scattering to 
gathering. Raxab was the sister of Lot's wife*® and descended from Ham's 
progeny. She believed in God and became Abraham's daughter; she is 
not called offspring of Canaan. The salt is a sign of punishment and the 
understanding of eternity and the nature of resurrection. The salt pillar, 
although it also indicates the victorious churches, will announce the 
afflictions of the five cities. But the faith of the virtuous woman is a sign 
of the church? and of truth and of salvation, and becomes the hope of 
the Gentiles and a door opened to sinners. At the same time it preaches 
the coming of the Son of God. 


VIII 
Concerning the desolation of Jericho and the stoning of Ak'ar 


Now if anyone will presume to violate this curse, on whichever day he 
will lay the foundation he will bury his elder son; and whatever day he 
might complete it, his younger??. The whole centre of the construction 
[174] remained under a curse. Then Joshua son of Naw laid waste Jericho 
with an active?? voice, and cursed its buildings with a natural anathema, 


83 The mixture of the elements is expounded in Elise, History of Vardan, 34. 

84 The physical corruption of the world after Adam's transgression is an important 
theme in the Teaching, e.g. §295. Cf. also text, p. 188 below at n. 209. 

85 Summons: koc'umn. For this etymology of “church” cf. Cyril Jer., Kocumn, XVIII, 
Armenian text 417, where he discusses the meaning of “Catholic church." In his Homily 
on the Catholic Church [no. 13] Zak'aria evokes the imagery of the Song of Songs, but 
does not mention this etymology. 

86 This chronologically seems most implausible! I have not identified a parallel for 
this legend. For her salvation see Heb. 11.31 and Origen, /n Jesu VII 5. 

87 This is a common motif. See Ephrem, I 302, Theodoret, In Josuam, II, and Proco- 
pius, /n Josue, 1000. 

88 Based on Josh. 6.26. 

89 Active: gorciakan, or "instrumental," contrasted with bnakan, “natural.” The 
sense is not clear. 
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this hell which mankind had established as a tomb. At the coming of the 
Son of God, at the sound of the trumpet of destruction, there remains there 
not a bone of those dead, not a single one; like Jericho there remained no 
living breath at all. Nor are other tombs dug for men on earth, just as the 
six cities are no more built for the eternity of time”. Therefore Joshua laid 
an inextinguishable curse on that place of desolation. 

But the impious king Ak aab violated the prophet’s curse. Although 
he changed the site, he did not remove the name from the city. He 
abandoned the old Jericho and built [another] more humble one near 
to the borders of Sodom, and named it New Jericho. And the word of 
the curse was fulfilled upon him and his sons”!. He paid compensation 
for all the usury in his own person and with his wife and his seventy- 
two sons, whom Jehu slew”. His memory was expunged from the 
genealogy of the just kings. Unless the blessings of the prophet Elisha 
had attained him, they would have been destroyed earlier than the first 
Jericho. 


IX 
Why by destiny and not through prophecy Ak 'ar was shown 
as a transgressor of God? 


Because destiny?^ accomplishes the task of a prophet, just as at sea so 
also on dry land, he then had mankind seek out the transgressor, so that 
the man might be reprimanded by men. This is [the case for] theft, as is 
demonstrated’. A decorated cloak, and a cup worth double two hundred 
saters, and a wedge of gold. The cup is worth eight hundred drams, but 
the gold wedge is a measure like litres. They set aside the term litre and 
read wedge?5, the name of the shape. The silver and gold were stolen 
from the offerings to God, but the moth-eaten woollen garment from 
the accursed [thing], the city and its possessions. Ak'ar is the thief of 
it all. 


°° Num. 35.6, the six cities of refuge. 

% TIT Kingdoms 16.34. Elise has combined two persons, Ak’iel [Hiel in KJV] and 
Ak’aab [Ahab]. The former built Jericho in the reign of Ahab, whereas it was Ahab who 
had seventy sons; see next note. 

?? IV Kingdoms 10.1, where only seventy sons are mentioned. 

?3 Josh. 7.1. 

% Destiny: vicak more frequently has the sense of “lot.” 

5 Josh. 7.11-26. 
?6 Wedge: lezu. 


`° 
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X 
Concerning the Gabawonites’ deceiving of Joshua, and his being 
saved from his sword 


Now the cursed Canaanites — and really cursed — did not hold their 
land in a surveyed? inheritance but by deceits and happenstance, because 
that portion had fallen to the stock of Sem?*. A righteous judge does not 
make an unjust judgment. “Cursed is he who will change the borders of 
his fathers"??, [By] this boundary change? the Canaanites had earlier 
violated the curse; but God, who deals justly with all, turned them back. 
Joshua son of Naw was not fearful of their multitude, nor terrified of their 
preparedness. Taking the host of his troops he came to the mountain 
Garizim in Galgal!?!, He fashioned Garizim as a church!°, and built 
Gebal as a diaconikon, as he read the curses at Gebal and the blessings 
at Garizim!5, 

And what are these two mountains near each other yet divided from 
each other? They have a similarity to our dual nature: the curses for the 
bodily deeds of our foul nature, and the blessings for souls and bodies in 
acts of righteousness. For a valley divides Gebal and Garizim, and in the 
middle he built a city Samrin!*, This is not alien from our nature. We say 
the nature of the heart is in the middle, and the same to be the place of 
thought!® of soul and body. Let Garizim be our right side and Gebal our 
left side. It is necessary to penetrate through the two ducts of the ears, 
influencing the heart through a vocal breath. Let us take in the blessing 
and expel the curse. Then our two sides become Garizim and not Gebal. 

But one must examine the forked trees from which the kings of 
the Canaanites were hung!96, “Place your feet on these men kings”. 


97 Surveyed: larabazin, a share measured by a cord, lar; e.g. Micah 2.5. 

?8 Canaan was the son of Ham, Gen. 9.18 

?9 Deut. 19.14. 

100 The noun sahmanap’oxut’iwn is in the accusative case. 

101 Josh, 8.30-35. 

102 Fashioned as a church: ekefec‘ac‘oyc’. The verb is common in the sense “sum- 
moned as a gathering;" but the following diaconikon, sarkawaganoc’, makes the meaning 
clear. 

103 See Deut. 11.29 for the distinction between Garizim and Gebal. 

104 Samrin: Armenian for Samaria. There are two towns of this name in Joshua/ 
Judges: Josh. 15.48, and Judg. 10.1-2, there Samaria in Z. 

105 Place of thought: xorhrdaran, or “council chamber." Since xorhurd means both 
"thought" and “mystery,” this could also mean a place for religious rites. 

106 Josh. ch. 10. 

107 Josh. 10. 24. Men kings: aranc’ tagaworac’, not Z or LXX. 
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Openly the valiant warriors trampled men, but in secret Satan and all his 
wickedness. Joshua son of Naw binds him with his colleagues, [176] and 
puts them under the feet of his earthly armed men. He himself does not 
trample them, because the one named Joshua knows how to command 
judicial admonition; through them he prescribes for rectitude. 

As for the five kings whom they trampled and hung on trees — at that 
place are dramatisation? and visible allegory'”. The five kings were 
manlike in appearance; but they were snake-formed, the habitations of 
the old serpent. Now the appearances, the deeds, [are] an allegory; the 
form is natural to a snake. In accordance with the five kings the snake 
has five feet. In its crawling it makes five windings repeated!!?, He sum- 
moned the Hebrews from Egypt to take vengeance for the curse from the 
first snake and its teacher. Joshua bound them, the five snake-formed 
ones, and had them trampled by that descendant in whom the spark of life 
was preserved hidden. Human feet trampled, and the divine fire burned 
the sins. He did not command to trample the tree, because it was not in 
the form of a snake. The number of kings was snake-like, that form he 
trampled. 

If you were to come to the nature of a man and were to examine it 
with a wise mind, you would find freedom similar to it: if he wishes he 
becomes snake-like, and if he wishes god-like. The virtue of a man is the 
divine form, which God possesses by nature and man is able to gain by 
acquisition. Now if he keeps his gaze on the earth and is surrounded and 
wrapt up in its works, he makes himself snake-like, as with eyes, nose!!!, 
ears, mouth and the fifth — taste. These five are entwined together, 
especially because through the female part the ears of man are mollified 
by women's voices. The soft one is displaced and indissolubly subject to 
her partner: the eyes are bent down with eyes, and smell is made dense 
with smell, the mouth kisses and savours are mingled with savours, which 
they called reflexion!?. These evils were shown to have unity with the 
tree. The snake conceived the form of the invisible evil, and became a 
male nature through the intermediary of the fruit of the tree. He deceived 
and mollified the five senses of the female part. He trained the mind of 


108 Dramatisation: énddimarnut'iwn. According to the NBHL, s.v., this is a hapax for 
the more common dimarnut' iwn, which is a calque on zpoccmonota. 

109 Allegory: tarac'oyc . See the Introduction above, n. 14, for such terms. 

10 Five windings: cf. Elise (2004), 64, explicating Gen. 3.14, where he refers to eyes, 
ears, and mouth. See also On the Passion, 280. For the five kings representing the five 
senses see Origen, XI 4.. 

11 The text has énc‘awk’, an obvious misprint for /ngawk . 

12 Reflexion: xokumn, “contemplation, thought.” 


74 R.W. THOMSON 


the woman for folly, and caused the commands of God to be forgotten. 
Before he entered into battle he was defeated by the one on whom he 
looked, of whom you must beware. [177] 


XI 
Concerning the sun and moon, which heeded Joshua and were 
a support for him in the act of war 


Not only the five kings were there, but also, as some of the *outsiders"!? 


say — although these words are fables — three myriad demons, they say, 
who fell from heaven, extracted the man from Paradise and subjected the 
whole world to sin and death!!^. And that day in Gabawon those thirty 
thousand had come to assist the five kings, so that perchance they might 
be able to slaughter the sons of the Hebrews. On that [day] the dim lamp 
appeared inextinguishable; and the darkness-loving forces of the Evil one 
multiplied and hid the sky like a density of locusts. Joshua son of Naw 
cried out like an eagle. He shook them from bottom to top, put them to 
flight, and scattered them like evil packs of foxes. Raising his sword he 
slew them as far as the regions of Azek and Makeday!. Now while these 
were fleeing from the face of the sons of Israel around the bottom of 
Soronim, the Lord thundered from heaven and began to throw hailstones 
on them, by which more Canaanites were slain than by the sword of the 
sons of Israel!!6, 

Now if Joshua was able to take angry vengeance on them, what need 
was there of hailstones for support? I said above that you understood!" 
Satan is creeping, not on the ground but in the air, who came like a cloud 
upon the Canaanites with all his numerous demons. The spear of Joshua 
was not able to reach there. He had need of help from above: weapon 


13 Outsiders: artak’ink’, heretics or Jews, the source of the following “fables, azaspe- 
lakan bank," which are apocryphal tales. 

!^ Adam's fall is related in Genesis, but the demons are introduced in apocryphal tradi- 
tions; see, for example, the Armenian Adam Cycle studied in Lipscombe (1990). In a late 
elaboration Arak'el of Siwnik" describes the Evil One inciting the demonic hosts: Adam- 
girk`, ch. 3. But the number of three myriads [30,000] is not found in that text. There are 
several references in the Bible to 30,000 troops, including the number of Joshua's own 
forces at Josh. 8.3; and Ginzberg (1969), 306, notes the legend of the 30,000 angels who 
served as bodyguard for Moses. 

u5 Josh. 10.10. 

N6 Josh. 10.11. 

17 You understood: imac'ar. But in view of Elise's frequent address to the reader 
[or hearer] as a singular imperative, *understand," perhaps this should be emended to 
imac ir. 
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against weapon, and voice to voice of human speech. The sound of the 
thunder of the heavenly sword [and] the fiery hail tormented the supernal 
bands of demons. Joshua saw God above the sun and moon, who came 
to their assistance. Verbally Joshua pronounced the names of the lumi- 
naries with a command; but mentally he gave a command to the Lord of 
the luminaries that he should make them stop, as is written: “Let the sun 
stand above [178] Gabawon, and the moon above the valley of Elon"!!5, 
The sun has lighter wings than the moon; but Joshua son of Naw made 
commands to both the winged and unwinged alike, because he saw the 
Charioteer!!? of all standing close by. 

Ears are a gate to the mind. The sun and moon do not have gates of ears, 
so through what did the sound of the voice penetrate? When through their 
ears they accurately [heard] the command of the Mighty one, they them- 
selves without ears were prompt!”° to heed him. He did not seek confla- 
grations in heaven, but rebuked the sun-worshippers. We say the sun is 
perpetually moving, like the nature of air. It is easy for a living being to 
live in one place, but impossible for his constantly moving breath. Joshua 
thus rebuked the luminaries. He benumbed them like unbreathing stones, 


aiming at both through one!2!. 


XII 
For what reason Masep at was called a place of weeping 


Then the angel of the Lord came to Galgala to the place of weeping!”’, 


which later was named Masepat. And the prophet David called it “vales 
of sadness”!*3, The angel who appeared to Joshua in Galgal, the same 
appeared at Masepat, and spoke at Bethel, and reproved them. And the 
Israelites lifted up their voices and wept bitterly all together!?^. Therefore 
the name of that place was called “Place of weeping” and “Vale of sad- 
ness.” There they offered sacrifices to the Lord God of Israel!”°. 


!5 Josh. 10.12. According to Josh. 10.14 God hearkened to Joshua’s voice, jayn, so 
this was expressed “mentally, mtawk’.” 

1? Charioteer: karavar, common for God; see also Lampe, s.v. #vioyoc. Cf. Eznik's 
extensive simile of God controlling a four-horse chariot, $3. 

120 Were prompt: The Armenian text of 1859, and the exemplar of 1838 read kot k’o 
[sic!], for which the editor of 1838 suggests yordork  linin. 

121 The meaning of the last phrase of this section is unclear: miov ar erkus KSrelov. 

122 Judges 2.1; Masep’at at 21.1. 

93 Ds, 83.7. 

7^ Judges 2.4. 

125 Judges 2.5. 
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XIII 
Concerning Gideon's fleece, which had a double allegory'*® 


God said to Gideon: “Very many are the forces who are with you. 
I shall not give Madiam into your hands through them. Perchance the 
sons of Israel may boast over me and say: My strong hand saved me 
and not the Lord God. You will speak as a herald to your army and say: 
[179] Thus says the Lord God of Israel: If any coward among you is 
afraid, let him turn back. And there turned back from among the people 
twenty-two thousand. Again the Lord began to speak with Gideon and 
said: Your troops are still too many. Lead them to the water, and there I 
shall demonstrate a test of them for you. And it shall be that those I shall 
say should go with you'?7; and those I shall say that they should not go, 
these will turn back. Then the Lord began to speak with Gideon and 
said: Every man of your soldiers who by lapping shall lap up with his 
tongue from the water like a dog, do you set them to one side. And every 
one who gets on his knees to plunge his mouth, him put aside. And the 
men who lapped like dogs were about three hundred; and all the others 
drank on their knees by plunging their mouths" P?5, **Very many are your 
troops, said God to Gideon: When they wage battle you will conquer; 
you will forget my benevolence, as were accustomed your former 
fathers" ??, 

Two spiritual figures"? were revealed at that place. The cowards were 
frightened because they were lovers of the flesh; gazing only at the 
earth, they could not see heaven. Eternal life was hidden from them. 
Now nine thousand and seven hundred men were tested in the investiga- 
tion of water?! and they all were earth-bound and desired the luxury of 
this world. Abandoning the upright life, they crawled on their navel and 
belly. Although they were not called cowards, yet it would not be right 
to say they were on the side of the valiant. They kneeled down, and fall- 
ing on their chests they drank water like cattle; they demonstrated their 
character as beasts, whose portion is this world only. There is one road 
for both [groups] to return to each one's house: “Their houses, he said, 


26 Allegory: apac'oyc: See above, n. 14. 

127 The printed text omits the following phrase of the biblical text: “he shall go with 
you [in Z].” 

128 A paraphrase of Judges 7.2-6. The “plunging of mouths [c uk, lit. ‘snout’]” is not 
in the biblical text 

129 Very many...fathers: not in the biblical text of Z or LXX. 

130 Figures: tesak, or “forms.” See above, n. 14. 

131 See Judges 7.3 for the ten thousand left after the cowards departed. 
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will be their tombs, for on their lands they wrote their names; the same 
will be their habitations for ever. They did not comprehend human dig- 
nity. They made themselves equal to animals and resembled them"!??, 
This reproach was spoken by the prophet to mankind. Now the three 
hundred, bending their heads a little to desirable streams of water, 
[180] delicately with the tips of their fingers stirred it upwards towards 
their faces, and lapped it up with their tongues like dogs — not quenching 
their entire thirst, but in order briefly to refresh the dryness of their 
throats. With their tongues they lapped the waters; in their minds they 
desired and were eager to spill the blood of their enemies on the ground. 
It is a sign of the frugal possessions of simple men. They abandoned the 
material Mammon, gave battle to the ranks of the demons, and crushed the 
sting of sin'?^, To them the land fell as lot of inheritance for the valiant. 
They not only conquered the Madianites, but also overcame their so- 
called gods. 

Before the selection of the troops Gideon sought a sign from the Lord. 
He sought only a single one, but God revealed the mystery to him in 
three forms: that of the fleece, and of the three hundred men, and of the 
pitchers with the lit lamps and the sounding trumpets!?. “Do not be 
angry, Lord, he said. If you will be with me truly, I shall roll and place 
the fleece on the threshing floor, and rain will descend on the fleece? 
alone, and around it the earth will remain dry.” And so it happened. He 
squeezed the water from the fleece and filled the tray. But in the morn- 
ing it was not so: the earth was wet, but the fleece remained dry. There 
was one dew and the fleece was the same, but the appearance of the sign 
was divided in two. Around the fleece were pools of water — the blood 
of the Madianites. But the fleece remaining dry was the men remaining 
safe and sound from the battle. The descent of the rain on to the fleece 
was the holy Spirit of God, who spoke in the prophets and through them 
irrigated the whole earth. And because this was a visible mystery, now 


132 ps. 48.12-13. 

133 Origen interprets the descent of the three hundred to the water as baptism, Jn 
Librum Judicum, IX 2. Elišë does not speculate on the significance of the number three 
hundred, which Origen, IX 2, interprets as the perfect Trinity. 

134 I Cor. 15.56. 

135 Judges 7.16. The following is based on Judges 6.37-40, but does not follow the 
biblical text closely. 

136 Fleece: Here getmn, for the gzat’ just above and in the biblical text. Getmn is only 
used in the Bible at Ps. 71.6, which is quoted in the following paragraph. 

137 Tray: kur, not biblical; see Lampe (1969), s.v. ztókoc, for patristic exegesis. Accord- 


» 


ing to Judges 6.38 Gideon squeezed out a “bowlful, konk’ [lit. "shell"] 
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and for a future occasion, he did not pour away the water but put it in a 
tray and kept it. 

David, their king and prophet, coming after many years, said through 
the holy Spirit: “He will descend like rain on a fleece"5, And he indi- 
cates what his lordship is: “Before him first will fall the Indians" !?, The 
fire-brand'*°, released from its heavenly fiery nature, fell to earth and 
became dark in colour!4!. But the sons of the synagogue, who were called 
Pharisees, [181] understood all the words of that psalm to be applied to 
Solomon”. They called his wisdom rain. What then did they make of 
the forty years’ peace?!? For he will not be able to attain the fulness of 
the moon. Before them fell the Indian; in him all the psalm is fulfilled. 
But instead of the fleece we indeed declare the nature of the holy Virgin, 
and in place of the dew of heaven the rational"^ good news of the angel. 
So instead of the tray understand the great river Jordan, in which the 
lamb of God was baptised!^. 


XIV 
Concerning the pitchers and their utensils 


"Arise, said God to Gideon, take the youth P'aray and go down to 
the camp of Midiam at night, and you will hear there words for the suc- 
cour of yourself"^9, As Gideon approached closely with the youth, in 
number one of the groups of fifty, a guard was relating to another 
guard his vision of the night: “I saw a dream, he said. A whole barley 
loaf came and hit the tent of Madiam, and destroyed it.” And he who 
heard it immediately explained the dream. “It is nothing else, he said, 


138 Ps, 71.6. Cf. n. 136 just above. 

139 ps, 7].9. 

140 Fire-brand: xanjot. For patristic exegesis of fire as an image of the Son of God in 
the OT see Lampe, s.v. zip, H4. 

^! Dark in colour: Andkagoyn, the colour of a hndik. Hndik, usually translated as 
“Indian,” also renders “Ethiopian” in the sense of a person with "burnt skin." 

1? The title to Ps. 71 is “For Solomon.” 

1483 Forty years: the peace of Judges 3.11? David reigned for 40 years, II Kingdoms 5.4, 
and Solomon for 40 years, III Kingdoms 11.42. If the fulness of the moon means 
28 [days], only Jehu reigned for 28 years, IV Kingdoms 10.36. 

144 Rational: banakan. Since ban renders the Greek logos, perhaps a reference to the 
angel’s announcement of the birth of Christ [the Word] is intended. 

145 Ephrem, I 336, likens the fleece to the water of baptism. Origen refers to the 
descent of the Word/Son of God, /n Librum Judicum, VIII 4, but Theodoret merely refers 
to the spiritual gifts of which Israel was deprived, /n Judices, XV. 

146 A paraphrase of Judges 7.10. 

7 There is no reference in Judges to groups [das] of fifty. 
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than the sword of Gideon, son of Yoas. Into his hand, then, God has 
delivered the Madianites”148. Why did they use the parable of a barley 
loaf? Barley is the food of animals. There is also in us an animal part. 
All the earthy nature of our body is animal parts, because we and the 
animals have been created from one [and the same] earth'^?. But we are 
superior to them by the addition of immortality!50. 

Gideon gave a command and said: "Arise, bestir yourselves, for on 
this night God has delivered Madiam into our hands" ?!, He said this, and 
in each pitcher which he placed in the hand [of his men] he fixed an 
inextinguishable torch: the pitcher in the left hand, and the trumpet in 
the right. And with the weapon that he equipped them, with the same he 
armed himself. But he marched in front of them, because he is superior 
to the triple number. *Look on me, [182] he said, and take an example 
from me"!?, Having said this, straightway he descended on the camp of 
the enemy; with great force he blew the trumpet to the sound of the horn. 
Likewise the three hundred surrounded the whole camp on three sides. 
They broke the pitchers, and taking the torches in their right hand, with 
their left they blew the trumpetsP?. Each man stood in his place like a 
blazing fire. Ceaselessly blowing the trumpets, they put the whole camp 
into turmoil. Without anyone getting to his feet or putting a hand to them, 
all the tents and canopies were thrown to the ground. Each man brought 
his sword down on his companion'?^, Beginning from the middle watch 
until dawn the greater part of the host of the camp slaughtered each other. 
But Gideon and the three hundred, staying in their places, were blowing 
the trumpets and shouting exultantly: “Aha, the sword of the victory of 
the Lord God and of Gideon" ^, 

The substance of the clay pitcher is from earth, and the burning of the 
inextinguishable torches is from fire and from a wick, and the sound of 
a horn trumpet is through air and the living breath of a man. And these 
three consist and have their being in our nature, Now that which was 


148 Judges 7.13-14. 

14 Barth: hot; earthy: hotetén. See n. 82 above. 

150 Addition of: ekamut, lit. “adventitious.” Eznik, $198, explains that moral qualities 
are acquired, ekamut, not inborn, bnacin. 

33 Judges 7.15. 

1? Judges 7.17. 

153 But in Judges 7.20, as in Elise just above, they held the torches in their left hand 
and the trumpets in their right. 

154 From here to the end of the paragraph Elise adds to the biblical account. 

15 Expanded from Judges 7.20. 

156 T.e, these are three of the four elements that consitute our physical nature. 
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corrupted by sin, what exists as the earthy part of our body, like an 
unbaked vessel was broken as being useless. Like the lamp in the pitcher 
it too was invisible under the corruptible body. Likewise the verbal 
breath!?7 did not give a sound in heaven from earth, because it had been 
corrupted by sin and ruined as a bodily instrument. Like speechless and 
mute earth it had fallen into the nature of man under the feet of death. 
They were not able to thank God in their ease, nor in their affliction to 
supplicate him. Now in truth this concerns the baptism of our nature. An 
unbaked vessel is moistened by water, but our unbaked [nature] is baked 
there, and our solidity is rarified by vigour!>®, and the torch in it is lit and 
made to burn. If we merely stand firm in that place, lit by the inextin- 
guishable spiritual torch, our enemy strikes himself, and his attacks are 
rendered null by us. [183] Just as the very voice of God reveals in the 
holy record'?: “If Satan denies Satan, he is divided in himself, so his 
authority has passed"!9?, With true parables he indicates: “A house and 
kingdom which is divided against itself cannot stand firm"!6!, 

Then Gideon began to speak and said: “I shall seek from you a request, 
if you will grant me: each man in the army will come to me and bring 
a gold ring.” They all said: “Behold, we shall give [them]." They spread 
out a large cloak, and each man brought a gold ring and threw it into the 
pile. And the pile of rings was about one thousand, seven hundred pounds 
of gold? For what purpose then did he reckon the rings more estimable 
than everything [else]? It is clear that we are not able to hide them when 
dedicated'® rings hang from the ears either of men or of women; the ears 
of a person are contaminated! by the movement of the rings. This the 
Lord of the rings recalls, to whom they were dedicated. When the gate 
of the ears has been destroyed, all the nature of the body has been ruined, 
and therewith also the souls are destroyed. There is one ear of good and 
of evil. The mind is a selective judge and teacher within. He despoiled 
their rings, and therewith purified their extravagant'® ears. 


157 
158 
159 


Verbal breath: banakan hnc'umn, or “rational expression.” 
Vigour: the exact sense here of harstut’iwn is unclear. 
Record: yisatakaran, or *memorial;" it is not uncommon for scripture. 
160 Mt. 12.26, Mk. 3.26, Lk. 11.18. 
tel Mt, 12.25, Mk. 3.24-5, Lk. 11.17. 
1? Judges 8.24-26. Pound: litr. 
163 Dedicated: jawneal, or “votive.” Mistrih (1986), 327, takes the reference to “we” 
to mean Armenians. 
164 Contaminated: ptcelov plcec'an, “rendered impure, filthy." 
165 Extravagant: aylandak, or “strange, grotesque.” 
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“I came to cast a sword on earth; not to slay, said the Lord, but to 
separate a man from his father and daughter from mother. And the ene- 
mies of the master [are] his family"!99, The divine sword cut the bonds 
of sin and separated us from it. We invoked stone and wood as father and 
mother, and we also worshipped them. From now on not thus do we name 
them, but we use them for the needs of fire and of housing for ourselves. 
In this way instead of honour we insult and dishonour them. [184] 


XV 
Concerning Jephtha's daughter and her being sacrificed by her father 


God, who does not eat the meat of bulls or drink the blood of goats, 
how does the blood of a human please him — which man's nature does 
not accept without the command of scripture, nor has such a thought ever 
crossed anyone's mind? 

Behold, they say, he requested Isaac from Abraham. That reading is 
not acceptable to you. [Scripture] does not say "requested," but clearly 
illustrated to all men that he “tested” his good will!% not that he accepted 
a human for sacrifice, So why, do they say, was Jephtha's daughter 
sacrificed? Not in vain did the Gentiles disdain to dedicate the son of 
a harlot to the priesthood, because his birth was not stainless from his 
father; just as he had many couplings in the flesh, so he had much diso- 
luteness of conduct. Jephtha was the son of a harlot!®. He was exiled and 
banished by his legitimate brothers from his father's [house], and all 
Israel was dissipated following foreign gods. The sons of Amon, finding 
the land without a leader, employed an old pretext: “When you went out 
from the land of the Egyptians, you attacked our country in war and 
seized it. Now we have come to seek revenge for that""9, So in that 
danger the elders of Israel brought Jephtha with a pact and appointed him 
prince over themselves", But when he saw the multitude of the forces of 
Amon, he was fearful in his mind and said: “Lord God of Israel, if you 
will deliver them into my hands and I return safely, victorious from the 
great battle, whoever comes out of my house to meet me I shall offer as 


166 Mt. 10.34-36. 

167 Gen. 22.1, Heb. 11.17. 

168 Sacrifice: patarag and the following “sacrificed” are not in the biblical text. Z has 
“otjakéz, holocaust,” at Judg. 11.31. 

19 Judges 11.1. 

7? Based on Judg. 11.13. 

7 Judg. 11.11. 
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a sacrifice to you"!7?, And the outcome of his words was carried out. It 
seems to me that the sacrifice was not acceptable. Behold, they say, how 
God gave him the victory and Israel was saved from afflictions at the 
hands of Amon. 

Do not be astonished at God with regard to this miracle. With the jaw- 
bone of an ass Samson slew a thousand men!?, We should not attribute 
the victory to the jawbone! Or the case of the one who killed the seven 
hundred with a wooden ploughshare!"*. Neither the former [is attributable] 
[185] to the jawbone, nor the latter to the wood. And just as these two, 
so also for the daughter of Jephtha. 

Furthermore, in the story there is confusion. “Whoever will come out, 
it says, of his daughters." And after that it says that she was his only 
child. It seems to me that this story does not have a coherent? order. Not 
"which of my daughters comes out to meet me," but “whatever comes 
out from my house”. In a house large or small there are animals pure 
and impure. Whether camels or donkeys, or even a dog happened to meet 
him, would they not be suitable for sacrifice?!" Neither the former or the 
latter [came out], but mistaken words came forth in the anxiety of the 
moment. He reckoned that he had vowed his daughter"*. When she came 
out to meet him, why did he sigh, why did he tear his garment, why did 
he say: “impediment, hindrance?"!?? If the victory occurred through the 
vow, he should have given thanks and not repented. He lamented and 
said: “Woe to me, my daughter, you have brought me down. I have opened 
my mouth concerning you for a vow of sacrifice, and now I am not able 
to turn back”!8°, Abraham did not say this, as it seems to us'®!, The girl 
opened her mouth and said: “Turn to me, my father. If through me God 
gave the victory to Israel and saved it from the hands of the Ammonites, 
just as the words came forth from your mouth, act resolutely.” 


7? Expanded from Judg. 11.30-31. Whoever: ov; Z has or, which could refer to an 
animal or a person; see further below at n. 176. 

73 Judges 15.15. 

7^ Shamgar, Judges 3.31. But the biblical text has “six hundred.” 

175 Coherent: hastatun, “secure, authoritative.” 

% Judges 11.31. Z reads “who [or] comes out, but here Elišë has zinc’, “what;” see 
above, n. 172. Of my daughters: Elise suggests the Armenian text might read i dsterac’,” 
not i dranc’, as if the Greek were ¿x tv Üvyatépov, not ¿x z@v Ovpav. 

77 Suitable for sacrifice: patarageli, lit *sacrificable." 

18 Ephrem, I 339, indicates that Jephtha did not vow his daughter by name. 

79? Impediment, hindrance: xoc "éndotn, xoc éndakn, lit. “obstacle to the foot, obstacle 
to the eye;" Z has xoc éndakn at Judg. 11.35. 

180 Judges 11.35. 

18! T e. at the sacrifice of Isaac, Gen. ch. 22. 


ELISE ON JOSHUA AND JUDGES 83 


Now it is appropriate for us to know what it is that the girl said. “I am 
asking a request from you, my father; do not deny me. Let me go for two 
months that I may weep for my virginity, not in villages and not in towns, 
but on the mountains." Her father immediately agreed and said: “Go, my 
daughter”!8?. Let not such a request of the girl seem to you a pointless 
statement; it is better than the acceptance of being sacrificed. On the 
mountains they requested lamentation and not in towns, lest the girl 
be abducted by lawless men and confidence in the valour of virtue be 
confused. As for the period of two months, this is a sign of her great 
wisdom. A sick person who is ill for a long time becomes estranged'®? 
and [an object of] pity for his relatives; they hasten and grieve the depar- 
ture of the afflicted one from this world. [186] 

The time for her being sacrificed arrived. All Israel gathered there, 
from Dan to Bersabe!š4, to see the father act murderously with regard to 
his child. For two months they wept on the mountain; the voice of her 
mourning sounded throughout the whole land. It brought together the 
multitude of the people, because all thought that a new law was being 
imposed, not by mankind but by God. The last laments were more intense 
than those of the previous two months. They were distressed in their 
minds hither and thither, remembering Abraham and the time of his trial. 
All the multitude of men and women had this thought in their minds: 
they supposed that God had come to visit them. 

While their thoughts were distressed and perturbed in opposition to 
the sacrifice, and there was no revelation of a voice from above, Jephtha 
made haste immediately to raise his sword. He covered the eyes of his 
mind in order not to see, so that his guts were twisted in pitiful emotion. 
Although his heart was in his mouth, the sword fell on the neck of his 
daughter and slew her. At the shriek of the shedding of her blood and the 
rattle of her throat and the movement of her whole body the entire mul- 
titude of all the people cried out together with a single voice, as if heaven 
and earth were bewailing the death of the only child, the unbearable 
holocaust!š5 on an unlawful altar. 

Let not anyone suppose out of despair that God commanded this sac- 
rifice. If from Paul's letter you reprimand me concerning his recalling of 
Jephtha/?6, in that place the prophecy of Moses did not exceed its bounds. 


182 Expanded from Judges 11.37-38. 

? Estranged: ucac edl, or “excluded.” 

184 Dan to Bersabé [Beersheba]: not in Judg. ch. 11, but see 20.1. 
? Holocaust: see n. 168 above. 

186 Heb. 11.32. 
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Just as the latter makes the world derive from God!®’, so the former, faith!$5, 
In accordance with the same pattern the evangelist Luke begins the 
incarnation of the Lord from Joseph, and goes back to Adam and God!®. 
Encompassing the evil and the good ones, he mentions in succession 
the names of the patriarchs so that you might gain knowledge of God, 
but not the selection of men. With the same intention Paul also proceeds. 
He begins from above, from God's creation; he passes from Abel to 
Enoch, to Noah and [187] to Abraham, to Isaac, to Jacob and the whole 
succession of his offspring. In the same order he recalls also Gideon, 
and Jephtha and Samson, indicating the visitation of God upon them!°%. 
Paul does not look to the virtue of these men but to God's benevolence, 
[the men] whom he elected from wickedness to probity — Jephtha from 
banditry'?!, Samson from childless [parents]??. But because it was through 
God that the victory of their battles occurred, Paul thought it sufficient 
to place them in the rank of the believers; at the same time also the zeal 
of the multitude of the gentiles for God, as among them? 


XVI 
On Samson 


He was established as an instrument of anger against the Philistines!"*. 
Through him God intended to take vengeance on the sons of Enak. And 
there was there a lion like a dog; it roared and attacked him!*>. Lion met 
lion: one old in days and full of evil", and the other a lion whelp young 
in days and full of heavenly strength. The old lion roared loudly, terrify- 
ing the young cub. But the latter bellowed powerfully, despising feeble 
words, and strangled it with its weak body/?7. Now the evil-loving Enemy 


187 I.e. Moses is the author of Genesis [and the whole Pentateuch]. 


188 This being the theme of ch. 11 of Hebrews. 

189 Luke 3.23.38. 

19? See Heb. ch. 11. 

191 Jephtha is not called a bandit, awazak, in Judges, but he associated with srikayk 
i.e. assassins or brigands, 11.3. 

192 Judg. 13.2. 

193 The implication is that Paul referred to this too, but the gentiles, het’anosk’, are 
not mentioned in the Epistle to the Hebrews. Perhaps Elise had in mind references to the 
gentiles’ acceptance of Christ in Acts. 

194 Philistines: aylazgik’, as Z, lit. “outsiders, foreigners,” the Greek dAAdgvAo1. This 
is common in the Armenian Old Testament, and was later used for Muslims; see Thomson 
(2000), 47. 

195 Judg. 14.5. 

196 For Satan as a lion cf. I Pet. 5.8. 

197 Weak: p'ap'uk, lit. “soft.” For a different sense see n. 225 below. 


oo 


ELISE ON JOSHUA AND JUDGES 85 


of mankind, while the angel of God was announcing the good news of 
the peerless youth to his father and mother, overheard everything that the 
angel said in turn to them, and kept an eye out for where he might destroy 
him with poison. From the womb during his upbringing he was unable 
to harm him. He entered into the evil raging beast and provoked it to 
attack him, so that perchance he might be able to nullify the divinely- 
bestowed grace, cause the delightful flower to fade, and extinguish the 
rekindled light of Israel. Many troops of demons came with him to help, 
and entered the wild lion. He roared against the youth with the seven 
locks of hair?*. But he, like a dedicated priest!??, placed his right hand 
on its head and his left [188] on its jaw???, In his embrace he strangled 
the visible rage; and benumbing the immortal evil, therewith expelled the 
beast's breath. Arm to arm he struggled, voice to voice he shouted, the 
many troops of demons he chased away. Neither smashing with a stick 
nor striking with a sword, he did not destroy the beautiful nature of the 
lion, which was a symbol??! of the whole world. 

Then after many days had passed over the lion's corpse it was purified 
of the pollution of putrefaction, and its stomach remained empty and 
void. Heaven and earth were empty and void, because the heavenly angels 
did not shine in it. The rapacious demons came and entered its belly; 
they brought alien??? bitterness and removed its natural sweetness, just 
as from this world and from each person they removed the sweetness 
of God's words from their minds. Living men resembled dead corpses; 
the stench of death affected all. With the odour of life the young Samson 
was anointed?’ and perfumed; with the sweet smell he oiled and per- 
fumed the dead lion. To that odour of life rushed a swarm of bees. 
Pleased with the vessel ready prepared, they stopped and settled in it. It 
was so desirable and delightful that the dedicated youth tasted, and it 
pleased him?94, 


198 With the seven locks of hair: eawt’nagisak. See Judges 16.13, ewt'anesin gisaks, 
and for Elišë°s interpretation text, p. 190 at n. 226. 

199 Dedicated: uxtawor, of Samson at Judges 16.17. But he is not called "priest, 
k'ahanay;" in the Armenian text. 

200 Jaw: nerk'in kzak, lit. “lower chin; not cnawt, the “jawbone” [of an ass] mentioned 
later. 

201 Symbol: xorhurd, lit. *mystery;" the parallel is expanded just below. For the 
vocabulary see n. 14 above. 

?? Alien: ekamut, or "foreign, extrinsic, adventitious." For a different meaning see 
above, n. 150. 

203 The only reference to anointing in Judges is in Jotham’s fable, ch. 9. 

204 Judges 14.8-9. 
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The unarmed Samson overcame and slew the ferocious lion. The second 
Adam donned arms from water. He bound and cast down in the desert that 
lion who from the beginning had slain the human race”. Samson did not 
reveal the lion's death to his parents”°°. Our Lord openly preached the fall 
of the immortal lion, and gave us the power with our weak bodies to tram- 
ple?? his ferociousness???, Our Lord, as God and the Son of God, slew the 
wicked beast, expelled the troops of demons from their habitation, and 
purified and cleansed its foul smell which permeated the whole world. He 
oiled and perfumed all its putrefaction. And behold, instead of a swarm 
of bees, the heavenly angels ascended and descended there???, [189] 

See the twelve apostles and be amazed. Swift-winged bees are only able 
to circulate around the places of their region; they are zealous to bring 
the daily pollen of the flowers to the business of making honey. The apos- 
tles, without wings yet winged2!0, turned distant regions like near ones 
into honey. What precious flowers might there be which you could not see 
in the apostles? The old world they made new, just as bees renewed the 
dead lion with new flowers. 

"Samson went, says [scripture], and captured three hundred foxes; he 
bound them in twos by the tail, put one lit torch between their tails, and 
sent them through the Philistines’ fields" ?!!, Concerning this the tale has 
an allegory??, whence we see the hidden evils of souls within it. The 
church of the gentiles which was founded by the apostles, [that is] the full 
field, all this world, became like heaven, because the Lord of heaven and 
earth effected an indissoluble unity of all. While at such a wonderful 
splendour the sea and dry land were happily rejoicing, the bands of 
demons were totally dispersed and scattered abroad. Since the poisons of 
the old serpent had lost their efficacy, men with healthy bodies and pure 
souls were living an angelic life in the church. Unexpectedly a cloud of 
avarice became pernicious, covered the eyes of the liberal ministers?P, 


205 Mt. 4.1-11. For the Devil as a lion see I Pet. 5.8. 

? Judges 14.6. Ephrem, I 341, states that Samson did not tell his parents that the 
honey was from the lion's mouth, because the Law prevents eating from dead flesh. 

207 Lk. 10.19. 

208 Grigor Tat’ewac’i (1729), 421-424, offers a “Comparison of Samson with our Lord 
Jesus” in 35 brief sections; for this passage see no. 7, p. 422. 

209 Ascended and descended: els ew ejs arnein, often of angels; cf. Gen. 28.12. For 
the putrefaction of the world see above, text p. 173 and n. 84. 

210 For the apostles as wings see Lampe (1968), s.v. dzdéatodog, J. 

211 A paraphrase of Judg. 15.4-5. 

212 Allegory: aylabanut' iwn; for such terms see above, n. 14. 

75 Ministers: matakarark’, or “stewards.” 
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and withheld from them the spiritual light. It gradually spread and occu- 
pied the whole world. But after all these evils then an inextinguishable 
fire flamed up from them, the teaching of monstrous things which are 
much worse to see than troops of rapacious foxes?". In a hundred forms 
they bear off the truth of the teachers, and their hearts are distanced from 
the true God. 

Perhaps someone might say: what further need did the giant have to 
require the jawbone of an ass?^. Attend carefully to the order of scripture 
and learn therefrom. The holy dedicated youth was purified of what foul- 
ness approached his hands. Like the foul lion and from the foul-working 
bee, similarly the jawbone of the ass was at that time a helpful [190] 
weapon in his hand for the future purification of the gentiles, which the 
Lord of creatures hallowed. Samson waged visible war with a bone; the 
bones of the martyrs washed away the visible and the hidden sins from 
mankind?!5, But, they say, the water from the ass's jaw, for what purpose 
did it flow??" He who gave him victory through the jaw, thereby also 
quenched his thirst. What became a weapon of salvation, the same was 
also a cause for his life. He drank the water from the jawbone of an ass, 
and therewith drank the wisdom of God. Samson ascribed to himself the 
victory of the great battle; he did not attribute the victory to the jaw. 
Thirst came to struggle with him. What he did not recognise in his vic- 
tory he recognised in his great dryness. But I shall turn my attention a 
little to the present time. As for the dry bone of the animal, it was unex- 
pected that water would come out of it. And this world being dried up of 
justice, it was unexpected that the previous transgressions would be freely 
forgiven?!5, 

He went down, says scripture, to Gaza and went in to a harlot. The 
men of the city were stirred up and watched him all night with guards. 
But because the grace of God was with him, he accomplished more than 
a few new wonders. He threw down and removed the gates of the city 
with their posts and bolts, went off to a high mountain, and set them up 
on Mount K'ebron??, Whoever had seen the city and the city’s gates 


214 Eti8é does not identify the “monstrous” teachings which ruined the idyllic earlier 
purity of the church. Should the passage be interpreted of the church at large, or of the 
church in Armenia whose golden age had become corrupted? 

215 Judges 15.15-17. Samson is not called a “giant, hskay,” in Judges. 

216 The bones of martyrs are important for Elixe in the History of Vardan, 180ff. 

217 Judg. 15.19. 

218 Freely: jri, as Rom. 3.24. In the context of water cf. Rev. 21.6, 22.17. 

?? Based on Judg. 16.1-3. 
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would be very greatly amazed. Now this is a model??? of our Lord's 
descent into hell and plundering the city?” of death, but not of recalling 
the last times. And if your mind is at all worried about the harlot, con- 
sider all the fornication of this world, and be much amazed that he was 
neither disgusted nor abhorrent. 

But a problem present itself as to what might be the division of his hair 
into seven parts222, he to whom the angel had commanded strictly that iron 
should never touch his head??. The number seven we have mentioned 
elsewhere?"*, Because the sense of divine scripture is single, six of them 
indicate the six day creation from the beginning. But the seventh is the 
holy, [191] delightful??? day dedicated to God, which was called the rest 
of the tireless power. So this world and the world's creator were typified 
and figured? in the dedicated youth. 

This grace was visible in Samson in accordance with the number 
of his seven-fold hair — a beautiful example of the shoot which was to 
grow from the root of Jesse, recalling the saying of the prophet Isaiah 
when he said that the seven parts of the holy Spirit were on him accord- 
ing to the form of the same number??", And Paul the apostle says in the 
letter to the Corinthians: *God placed in the church apostles, prophets, 
shepherds and teachers, powers, healings, varieties of tongues, interpre- 
tations of tongues"??5, This seven-fold grace is seen in each person. 
And if one of them might be lacking in anyone, they call him crippled 
and not whole of limb. So if the seven are all cut off, he is dead and 
not alive. 

As for the nature of hair we must describe how the power of the Spirit 
dwelt in it???, and not in hearts or minds or any other part of righteous- 
ness. Behold, he went in to obscene women, yet the Spirit of God did not 


220 Model: awrinak, or “example,” a common term for OT types of the NT. See 
above, n. 14. 

221 City: The text has a plural, k’atak’s; the -s could hardly be the demonstrative 
suffix "this" here. Plundering: awerel, as of Joshua and Jericho, text p. 172 above; 
cf. also Grigor Tat'ewac'i (1729), no. 20, p. 423. For Christ's descent into Hell see n. 72 
above and n. 286 below. 

222 Judges 16.13: ewt'anesin gisaks, in Z. 

25 Judges 13.5. 

224 See above, Armenian text 171-172. 

225 Delightful: p'ap'uk, as Is. 58.13; for the rest see Gen. 2.2. 

226 Typified and figured: tpaworeal kerparanec'aw. For such terminology see above, 
n. 14. 

227 Ts. 11.12; cf. Rom. 15.12. 

228 1 Cor. 12.8-10. 

229 Cf. Grigor Tat'ewac'i (1729), no. 6, p. 422. 
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let him out of his hands; but when his hair was cut, the grace of God 
abandoned him???, He was weakened and became like a powerless man. 
King Saul possessed the Spirit of anointing; the same Spirit strengthened 
him in the war of the Amonites?!. But when he transgressed the com- 
mandment of God??^, he himself erased the anointing of the holy Spirit. 
The Lord abandoned him, and the impure demon began to torment him. 
Now Samson did not possess the Spirit of anointing but of power. And 
while the power was still in him, the obscene women were unable to 
restrain his power. But when his locks were cut, therewith he was also 
deprived of great power. An abundance of hair was a sign of God's bless- 
ing in the time of Abraham: “Your offspring will be like the stars of 
heaven and like the sand on the seashore"???, No one can number the 
multitude of stars or the sand, but only He who created them. Likewise, 
no one knows the great number of his hairs. [192] Know that the abun- 
dance of God's power on Samson was greater than this. 

Now the Spirit of those possessing it was in accordance with the 
wisdom of the Spirit. But as those strengthened thereby allegorise234, 
Samson was a model of Abraham's family of the race of their people, in 
whom? was the power of God's blessing — that is, in the sevenfold 
strands of hair with which was crowned the head of Samson, judge of 
Israel??6, who demonstrated the power of God's blessing to their ancestor 
Abraham. Just as to our ancestor Adam [he said]: “Increase and multiply 
and fill the earth, "??" likewise to Abraham, Adam's son: “Your offspring 
will multiply like the stars of heaven and like the sand"?**, Having pre- 
dominance it increased and was consummated in God's blessing to them 
both, like the good news of God's bounties concerning the dedicated 
youth, that is, to Samson's parents”*’. And while he remained subject to 
that vow, he expelled the thousands and moved the myriads?^?, But when 
he removed himself from the vow to God, then through the harlot he 
became a traitor to God's holy counsels, because the seven-stranded hair 


230 Judg. 16.17. 

231 I Kingdoms 11.11. 

232 I Kingdoms 15.24. 

233 Gen. 22.17. 

234 Allegorise: aylabanen. Cf. aylabanut'iwn and n. 14 above. 
235 Whom: plural, referring to “their people,” not Samson. 
236 For Samson as judge see Judg. 15.20, 16.31. 

237 Gen. 1.28. 

238 Gen. 22.17. 

239 Judg. 13.2.5. 

240 Cf. Deut. 32.30. 
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of his head was bound up in seams?"!, a sign and definition?” of the 
seven-rayed grace of God?®. He was sheared by the harlot, his power 
was cut. First she made him drowsy with undiluted [wine], then she 
made him sleep upon her knees?^; she weakened the valiant and noble 
giant. Wih a mad passion as with a noose she bound him in the spirit. 
First she blinded him in the mind, and after that in the body through the 
Philistines?9, 

Through the sevenfold transgressions he extinguished in himself the 
seven-rayed grace of the Spirit by the cutting of his seven-braided hair. 
He became a laughing stock for all the seven tribes of the Canaanites. 
When he was thus disabled and weakened, they put him in the mill? — 
he who destroyed and ground and trampled the Philistines as an example 
for his own people. In the same fashion, through their sevenfold trans- 
gressions at the time of the calf?"", and just as they were polluted with 
Belbegovr?^5, they diminished in themselves the seven-lamped candlestick 
of the light of their freedom, and [193] as they were corrupted in their 
deeds, so they fornicated in their paths. “Behold, I swore in my anger that 
they would enter into rest,"?? and they did not enter but collapsed in the 
desert?*??, Those who had come out of Egypt remained in Egypt in their 
minds; but those who had sprung from them, in whom was the spark of 
blessing, grew strong thereby and inherited the promised land. Similarly 
these “were precipitate, like their fathers, and forgot the works of God" ??!, 
They mingled with the heathen and faithfully served their idols like them, 
and did not heed God but set themselves outside his counsels. Therefore 
the ones hateful to them ruled over them, and they were humbled under 
the hand of the seven tribes of Canaanites. Although frequently he saved 
them, yet they embittered him more than their fathers in their counsels. 
Behold, they were cut back and diminished more than all [other] nations, 


244 Seams: karan, not in Judges; cf. the “seamless” cloak of Jn. 19.23. 

242 Definition: ent'akay, lit. “subject, hypostasis." 

?55 Seven-rayed grace: the same phrase is in Hamam; see NBHL sv. eawtnarp i. 

244 Judges 16.19. But there is no reference in Judges to Samson being drowsy, t^mbreal, 
with wine. This is probably modelled on Holofernes lying on the bed t^mbreal i ginwoy 
before Judith cut off his head, Judith 13.4. 

245 Cf. Elie, History of Vardan, 14: “It is better to be blind in the eyes than blind in 
the mind." Philistines: aylazgik ; see n. 194 above. 

246 Judges 16.21. 

247 Ex. 32.1-6. 

248 Num. 25.3. 

249 ps, 94.11. 

250 Num. 14.16. 

251 Ps, 105.13. 
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although the root was not cut off and the cluster of the bunch??? was 
not corrupted, because the Lord's blessing was upon it, as the saying of 
the prophet states: “Unless the Lord of hosts had left us offspring, we 
would have been like Sodom and would have resembled Gomorrah"?**, 
And again: “Let there not lack a prince from Juda, nor a leader from his 
loins,"?»^ who was from the root of Jesse. Since their fathers and their 
progeny who had come out of Egypt had gone astray and become per- 
verse, and their impieties were many more than the hair[s] of a head255, 
because they did not remain in his covenant, he raised his hand over 
them to slay them in the desert, and in Canaan to hand them over to the 
heathen Philistines. 

The chief of all their evils [was] that they slew his servants and 
destroyed his altars, as Elias complained about Israel?°°. They sinned 
against the Lord; wishing to seize the inheritance, they slew the heir?>’. 
After that the labourers of injustice were destroyed and scattered, just as 
those braids of hair on the head of the dedicated Samson were sheared 
and cut off. He gave their vineyard into the hands of other labourers?*, 
who were new plants and alive. They were fruitful and offspring [194] 
from the root of their ancestors — that is, from the head of the people. 
And the statement that he had made with an oath to Abraham and his 
descendants for an eternal covenant he recalled through his offspring, 
which occurred according to the flesh, whereby all nations of the earth 
were blessed??. Reborn from the faith of Abraham they were called 
his sons and heirs of the good news*®, and they became beloved neo- 
phytes?él, offspring of light?? around the altar of the Cross, strengthened 
through the Spirit for glory. Thereby they became able through all the 
power of the Cross to oppose the Evil one on the day of battle and con- 
flict, and to repay sevenfold on their tormentors the oppression of ser- 
vitude, and to prepare for the oppressed the repose of liberty?9. In this 


252 Ts. 65.8. 

253 Ts. 1.9. 

254 Gen. 49.10. 

255 Ps, 39.13. 

256 3 Kingdoms 19.10. 

257 Mt. 21.38, Mk. 12.7, Lk. 20.14. 

258 Mt. 21.41, Mk. 12.19, Lk. 20.16. 

259 Gen. 12.1-3. 

260 Gal. 3.29. 

?8 Neophytes: noratunkk', the Greek veóguroir not in the NT [I Tim. 3.6 has 
matatatunk’], but see Lampe (1969), s.v. vedgutor for patristic parallels. 

262 Cf. I Thess. 5.5. 

263 2 Thess. 1.6-7. For sevenfold chastisement cf. Lev. 26.24. 
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way, naturally?^^ with newly fashioned arms they entered the house of 
the Strong one?9 and seized his tools and his fortresses with their firm 
pillars. As if with triple-braided ropes through the triple unity with the 
power of the same, and united in opposition to those to right and left, 
and strengthened for the destruction of their opponent, they destroyed by 
pulling towards them the beams of their houses, and made them collapse 
onto their heads. They destroyed their own selves through torments 
[inflicted] by them with the Philistines because of the divinely-commanded 
Law and his marvellous name, so that they might find him on the last day 
and be preserved for eternal life. Thus they removed from us the oppro- 
brium of those who abuse us, and the name of holy Israel was glorified. 
Consequently we boast, glorified with the same glory for the glory of our 
original glory?66, 

There is also another consideration pertaining to grace-filled braids: the 
mystery of this life of seven days, by which number time begins and then 
multiplies by a circular?" plurality. In the same number the week is com- 
pleted. Beginning from the one and multiplying into its parts, these circle 
round to the same end, mutually strengthened according to the grace of 
creation. In the same fashion, things that came into being in time, given 
existence by the supreme being?65, advance to a state of plurality; that is, 
they are strengthened in nature, form, beauty and decorous [195] orderli- 
ness, being irresistable and invincible according to nature, which is seen 
in the whole. But when the parts were infected?9? through the diverse alter- 
ation in the whole, they were rejected by the equi-powerful being?”; this 
rational nature was subjected to the oldness of corruption?! with the things 
that have sensation and existence. This was the reason that evil, absolutely 
lacking the good and that makes old through the sevenfold transgressions 
of the first created one, grew strong; it increased in plurality and multiplied 
more than the hair of the head. And bound by the cords of sin?”, all the 


264 Naturally: ést bnaworin. The sense is not clear. Perhaps the text should read ¿st 
brnaworin, “by force.” 

265 Mt. 12.29, Mk. 3.27. 

66 Rom. 5.2-3. 

267 Circular: darjakan andr i na, lit. “returning on itself.” 

268 Supreme being: geragoyn goy. For goy rendering uncreated existence see the 
Introduction to Thomson (2001), 16-17. 

269 Infected: axtakrec'an, or “became ill.” Elišë returns to the theme of the physical 
illness or corruption of the world; cf. above, Armenian text 188. 

270 Equi-powerful: hamazawr, referring to the Trinity. Being: iskakanut’iwn, cf. 
Thomson (2001), 17. 

271 Oldness: cf. Rom. 7.6. 

272 ps. 118.61, Prov. 5.22. 
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senses were infected and stolen away in luxury. Behold they became 
slaves to foreign?” demons and to sin, until the Creator and Saviour of 
Adam visited. Not anywhere else, but in our nature he found the spark 
of renewal of our oldness. For its sake he assumed the flesh of our humil- 
ity; he rededicated and renewed it in the likeness of the body of our glory 
for the freedom of the glory of the Son of God?", He came with all our 
created [characteristics] which in themselves were corrupted. And behold 
they were glorified and became victorious over the victor who is opposed 
to life. Sprouting up, they produced ears of grain and became a perfect 
man?^, and through the united power were joined to the head, Christ. 
Then the life of the divine?" Jesus became visible in our flesh, whereby 
it became alive and overcame the bearer of death?’’. 

In this fashion the mystery of the seven-braided hair of Samson is 
distinguished as a symbol of Adam. For the Lord God created man as 
dust from the earth and placed living breath in him?^5, and in this way 
God created man in his image?^?. With his creating power he formed 
and brought him to the likeness of the image of his immortal and incor- 
ruptible glory. But through the covenant-breaking transgression he was 
brought down and expelled from the acquired divine glory that was in 
him. And behold, in the offspring of Adam there remained the same 
old-making power of death and corruption. Yet [196] there was also in 
generation to generation a sign of his perpetual glory, the immortal 
eternal life of the progenitor???; likewise the incorruptible with the 
immortal for the transfer of Enoch??! and the elevation of Elias??, the 
robing in light for the illumination of Moses’ face of glory283, and the 
power of his soul in the seven-braided hair of Samson's head. Now their 
decline from everything after his death?*^ indicates his expulsion after 
the transgressions. 


273 Foreign: aylazgi, as of the Philistines; see n. 194 above. 

274 Rom. 8.21. The same reading in the Teaching, $349, and in Z, opposed to the 
Greek and Syriac “of the children of God.” 

275 Heb. 5.9. 

76 Divine: astuacpetakan, a calque of Jeapyikoc. 

277 Procopius, In Judices 1073, draws a parallel between Samson's body, the body of 
Christ, and the church. 

278 Gen. 2.7. 

279 Gen. 1.27. 

280 Progenitor: naxahayr, lit. “first father,’ Adam. 

?8 Heb. 11.5; cf. Gen. 5.24. 

282 4 Kingdoms 2.11. 

283 Ex, 34.35. 

284 Te. the decline of Israel's fortunes after Samson's death. 
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With Samson still another new wonderful aspect is revealed. After the 
cutting off of the hair of his head along with his strength, over a long 
time the growth of the seven-braided hair of his head increased2š5. And 
at the end of his time a sign of victory was erected as an example for 
Adam’s offspring. After his death and descent to Hell, the Creator of life 
with his same life-giving original power of life went to Hell and sowed 
there the growing power of life, and with his very productive active 
power brought up [Adam]2°° with himself as an all-conquering sign. 

There is also another aspect. The power of God, as scripture says, is 
most often completed in weakness?*?", as all examples indicate. Adam, 
who was created in the image and likeness of God, was fashioned from 
dust^**, And Noah was saved by the ship??? with all living creatures, and 
the seed of the world was preserved?”’. In the twirling of sticks Jacob 
acquired many flocks??!, Through one captive youth he nourished distant 
Egypt with the nearby provinces during the seven years famine??, and 
through gnats and frogs he tormented Egypt”. With the end of a stick 
Moses struck with his rod the [sea] that spreads everywhere and dried 
it up?*: with the same he made the rock flow”. By stretching out his 
hands Moses slew Amalek with his host??6, With the tabernacle he 
restrained the Jordan??", and threw down Jericho at the sound of the 
trumpet???, With feeble wasps he stung the Canaanites and slaughtered 
them???: through the trumpet and torch he defeated Madiam???, With a 
single dried jaw Samson slew the thousands of Philistines and routed 


285 Judges 16.22. 

286 There is no object to the verb “brought up, verabereac’.” For Christ extracting 
Adam from Hell see the texts on the Harrowing of Hell in Der Nersessian (1954) and 
(1963), reprinted in (1973). Christ in Hell is a very popular theme in Armenian; see also 
Elise, text p. 190 above at n. 221, and Homily on the Passion, 297-9. 

287 Cf. I Cor. 1.18. 

288 Gen. 2.7. 

289 Ship: astap'ayt, not used of the ark in Genesis chs. 8-9, but see Wis. 14.6. 

290 Gen. ch.8-9. 

291 Gen. ch.31. In the twirling of sticks: i čČaxoyrčs makani, not in Genesis. Caxoyré 
is a hapax, see NBHL s.v. 

292 Gen. 41.56-7. 

293 Ex. ch.8. 

294 Ex. 14.16. 

295 Ex. 17.5-6. 

296 Bx. 17.11-12. 

297 Josh. 4.7. 

298 Josh. 6.20. 

299 Bx. 23.28. 

300 Judges 7.20. 
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myriads??!, [197] Just as with a dried fig he healed the wounds of Heze- 
kiah*”’, so with weak and insignificant hair he demonstrated heavenly 
and not earthly victory; for the power appeared not a man's but God's 
the invisible. The admonition of the disbelieving Israel [was effected] not 
by thick bones but by thin hair, so that the superiority of power would be 
from God and not from us. 

If a Hebrew man was so powerful through the grace of God which 
subsisted in the seven-braided hair of his head, showing invincible 
strength, only in his own self did he demonstrate the total freedom of his 
people — for which reason he judged Israel for twenty years??? — how 
much more [would have been] the whole nation in their thousands and 
myriads, if they had remained in the covenant of the Lord and had 
behaved according to his justice. It was found ungrateful for God's grace, 
and Samson embraced the mad passion; so he was stripped of grace, 
abandoned and enfeebled. Hence, subjected to the mills of the sons and 
daughters of the heathen, he became a laughing stock and sport for 
them??^, Likewise, all Israel, when it worshipped the calf?9, and sacri- 
ficed to heifers*°°, offered to K'amawseay?"", and served Baal?95, con- 
sulted the Chanchik of Akkaron???, and sitting down wept for Tammuz?'?, 
then he delivered their hosts to captivity and beset them with the sword 
of the heathen, and there was no one to help them?!!, Thus it became full 
of opprobium amidst the heathen*!”. 

But Samson, as much as he was reviled by them, that much he filled 
their faces with dishonour when his hair grew*!3, and the grace of 
God waxed within him. Likewise for Israel too after the return from 
captivity, when God looked upon their afflictions, then he remembered 
the covenant with Abraham, and was sorry for them according to his 
great mercy. He visited them and gathered the sons of his people from 
the heathen. From then on they did not ask of them: “Where is their 


301 Judges 15.16. 

302 4 Kingdoms 20.7. 

95 Judges 15.20, 16, 31. 
304 Judges 16. 21-25. 

305 Ex, 32 4. 

306 3 Kingdoms 12.28, 32. 
9 3 Kingdoms 11.7, 33. 
95 Judges 2.13. 

309 4 Kingdoms 1.2. 

310 Ez. 8.14. 

9! Deut. 28.29. 

32 ps, 78.4. 

313 Judges 16.22. 
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God?"?^ Behold, God's power became visible over them in seeking 
vengeance of death from those who hated them, and they repaid their 
neighbours [198] sevenfold. Thus God's glory shone out among them?P, 
glorified by which they boasted in the Lord. For to him are fitting glory, 
authority and honour, now and always and for ever and ever. Amen. 


APPENDIX 


The Contents of Etiséi Matenagrut iwnk’, Venice 1838 and 1859 
A = 1838 


B = 1859 
History of Vardan and the Armenian War?!é A 1-176 B 5-158 
Commentary on Joshua and Judges A 179-210 B 167-198 
Advice to Solitaries?? A 211-219 B 159-165 
On the Lord's Prayer?! A 220-227 B 199-206 
On the Baptism of Christ A 228-233 B 207-212 
On the Transfiguration?!” B 213-239 


On the Passion of Christ: 

Betrayal; Sufferings; Crucifixion; 

Burial; Resurrection; A 234-284 B 240-310? 
On the Appearance to the Disciples; At the 

Lake of Tiberias; The Preaching of the 

Apostles*?! B 310-354 
Concerning the Judgement and Second Coming A 285-286 B 355-356 
Concerning the Commemoration of the Dead A 287-292 B 357-362 


On the Holy Apostles [incomplete] A 293-294??? 

Canons??? A 295-300 B 363-368 

Concerning the Souls of Men?” B 369-376 
314 Ps, 78.10. 


35 Ts, 60.1; Lk. 2.9. 
Numerous translations; see bibliography in Thomson (1995) and (2007). 
317 Translated in Weber (1927). 
318 Weber (1927), Jamourlian (1997). 
Partial translation in Conybeare (1924), Thomson (1967); complete in Leloir 
(1986/87), Zekiyan (1996). 

320 A does not contain the text found in B 273-278, 289-291, 305-310. 

?! Complete translation of On the Passion in Thomson (20002). 

322 This corresponds to B 348-350 above. 

33 Welte (1848). 

?^ Mistrih (1986). 
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